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Growing Up

Week Four: Childhood II
1. Infancy I

2. Infancy II 

3. Childhood I

4. Childhood II

5. Youth I

6. Youth II

Abbreviations Used

AC – Arcana Caelestia (Secrets of Heaven)
HH – Heaven and Hell

L J – The Last Judgment 

SS – The Doctrine of the Sacred Scripture
Life – The Doctrine of Life

Faith – The Doctrine of Faith

DP – Divine Providence
CL – Conjugial Love
TCR – True Christian Religion
SD – Spiritual Diary

SDm – Shorter Spiritual Diary 

AE – Apocalypse Explained
D. Love – The Divine Love

L Jp – The Last Judgment (posthumous)

Charity – The Doctrine of Charity
Glossary

celestial:
heavenly; the highest level of heaven; relating to love, as distinct from wisdom

conjugial:
of marriage, especially true marriage; “the conjugial” means the ideal and practice of true marriage

corporeal:
bodily; relating to body to the body; often implies selfish 

cupidity:
a craving or lust

fantasies:
deluded imaginings (usually negative)

genius:
inborn nature

proprium:  
What is or feels like one’s own; in an evil sense, what is one’s own apart from the Lord; related to selfishness 

recompense:  
repayment, reward

storge: 
From the Greek στοργη, pronounced stor'gee (like psyche), natural or instinctive affection, usually that of parents for their offspring

vastations:
hard experiences by which either good or bad loves or beliefs are stripped away, like temptations

Reading Number One: Imagination

Happy is He… whose hope is in the Lord His God (Psalm 146:5). 

That man has no inborn ideas is manifestly evident from the fact that he has no inborn thought, and where there is no thought there are no ideas…. This may be inferred from new-born infants, in that they can do nothing but suck and breathe…. As they gradually learn to utter words and pronounce them, at first without any idea, there springs up in them some obscure element of fancy; and as this grows clearer an obscure element of imagination is born, and from that, of thought…. Thought is developed by instruction. Therefore, while men have ideas, they are not inborn, but are formed, and from them flow their speech and actions…   (TCR 335:7).

The imagination of man consists solely of the forms and appearances of such things as have been received by bodily vision, wonderfully varied and so to speak modified. But his interior imagination, or thought, consists solely of the forms and appearances of such things as have been drawn in through the mind’s vision, still more wonderfully varied…. The things which come forth from this source are in themselves inanimate, but become animate through the influx of life from the Lord (AC 3337). 

The natural mind does not understand where the ideas of the imagination come from, which likewise are myriads of more interior things. And unless they flowed forth distinctly from an inmost life, and this from the Lord, nothing distinct in an idea could ever be conceived…    (SD 682). 

The things that [the natural mind] has within it are all memory-knowledges, and so also all concepts of every kind—in short, every single thing belonging to the exterior or physical memory…. To this memory also belongs the whole faculty of imagination, which constitutes man’s interior sensory [awareness] and is particularly active with children and during the early stages of adolescence… (AC 3020:2). 

There is an interior natural and also an exterior natural, and… the exterior natural is constituted of what enters immediately through the senses from the world into the natural mind, namely, into its memory and thence into the imagination… (AC 5126).

When sensuous things are subject to the rational, then the sensuous things from which man’s first imagination is formed are enlightened by the light which comes through heaven from the Lord, and are also disposed into order so as to receive the light and correspond. When they are in this state, sensuous things no longer stand in the way of truths being acknowledged and seen, those which disagree being instantly removed, and those which agree being accepted…. This takes place while the man is being regenerated, and thereby he is in a state of seeing and acknowledging truths in their full extent… (AC 5128:6).

When the love is attacked, it defends itself by its understanding, and the understanding defends itself by things rational and imaginative, by which it represents to itself the outcome; and, more especially, by those things which make one with the love which is attacked. If this were not done, the whole form would fall apart because of the loss of that love (CL 361). 

It is the very delight of reason from love to see the effect in thought, not the effect in its attainment, but before it, that is, not in the present but in the future. Hence man has what is called hope, which increases and decreases in the reason as he sees or looks forward to the event. This delight is completed in the event, but it thereafter fades away with the thought concerning the event. It would be similar in the case of an event that was foreknown (DP 178).

Questions and Thoughts for Reflection

Rational thought consists of being able to picture relationships of various elements; for example, a mechanic seeing how various parts work together, or a counselor seeing the feelings of two different people. How can we encourage imagination in children as a basis for future rational thought? 

Hope, the ability to picture things not yet achieved, depends on imagination. All children are different, and what appeals to the imagination of one will not appeal to another. What elements in each of your children’s lives particularly stir their imaginations and thoughts?
Are there elements in our children’s environment which limit imagination? TV or other media? 

How can we control elements which pervert the use of imagination such as violent or pornographic material? 
What uses do you see in such things as fairy tales and Santa Claus? 
Children often create heroic ideals, such as a great ballerina or football star. Should you use these goals to motivate learning or try to encourage more “realistic” dreams?

Reading Number Two: (Bad) Fantasies

And the Lord said in his heart, I will not again curse the ground any more for man’s sake; for the imagination of man’s heart is evil from his youth… (Genesis 8:21).
Man has, beyond what the angels have, that he is not only in respect to his interiors in the spiritual world, but also at the same time in respect to his exteriors in the natural world. His exteriors, which are in the natural world, are all things of his natural or external memory and of his thought and imagination therefrom—in general, concepts and memory-knowledges with their delights and pleasures so far as they savor of the world, also many pleasures belonging to the senses of the body, together with his senses themselves, his speech, and his actions. And all these are the outmosts in which the Lord’s Divine influx terminates; for that influx does not stop midway, but goes on to its outmosts… (HH 304:2). 

[Angelic representations] are imaginations, or representative imaginations, signifying heavenly and spiritual truths, and are thus exhibited to angels and angelic spirits. Therefore they are not fantasies, for they feel [them] and are intimately delighted by them. Such delight and felicity cannot come from any other source than from the truths of faith which are in them    (SD 3173, 2350).

    
There is a general perception of truth with all. But the love of what is lower casts a man down from this height, into a perception from his proprium. This is a material perception, which communicates with the sight of the eye. It is a fantasy or imagination (Charity 123). 

What is man’s own [proprium] is attended with such fantasies, which appear as if they were truths but are just the reverse (AC 1813:2). 

They who are in [merely natural light] are in fantasies, and the things which they see in fantasies they believe to be truths, nor to them is anything else truth. Their fantasies are also closely bound to filthy and obscene objects, with which they are most especially delighted; thus they think like persons who are insane and delirious… (AC 3424:2). 

[Evil spirits] hold the thought persistently in one thing, and thus fill it with fantasies; and at the same time they clandestinely clothe the cupidities with the fantasies; besides innumerable other arts, which cannot possibly be described to the apprehension… (AC 1820:4). 

This kind of vision is such that when any object is presented… spirits induce on it such an appearance by fantasies, that when a cloud, for instance, or a certain lunar light is seen by night, then spirits hold his mind and thus his imagination in the representation of some particular thing, whether of an animal, or an infant, or a monster; and as long as his imagination is held in things of this kind, he is persuaded that he actually sees such things… (SD 1752). 

Fantasies cannot be immediately shaken off or extinguished, for thus the man would be broken, and nothing as to his sensitive life would remain… (SD 426).

Infernal spirits can by fantasies represent magnificent things by closing up the interiors of the mind and opening only its exteriors… (AR 926:2).
Questions and Thoughts for Reflection

How can we handle imaginary fears with our children such as fear of the dark?

Can you think of ways that fearful fantasies can be bent to constructive imaginations? 

To commit adultery in the natural sense means “not only to commit whoredom, but also to do obscene things, to speak lascivious things, and to think about filthy things” (Life 74). How do you handle dirty or obscene language and thoughts in children?

How can we make “sex education” an integral part of learning? What stands in the way of talking about it?
How do you handle exposure to “undesirable” people or situations, for instance people who routinely tell nasty stories? 
Reading Number Three: Obedience
Obey my voice, and I will be your God, and you shall be My people; and walk in all the ways that I have commanded you, that it may be well with you (Jer. 7:23-24).

When he is a little child, man receives good from the Lord, and this good is the good of innocence, such as little children have. This good makes the beginning of the new will in man, and in the succeeding age it grows in accordance with his life of innocence with his companions and in accordance with his life of goodness and obedience toward his parents and teachers, but still more with those who afterward allow themselves to be regenerated… (AC 9296:2). 

The first life manifests itself by obedience, which is the first of the will. The second [life shows itself] by the affection of doing the truth, which is the progression of the will, and which exists when delight and bliss are perceived in doing the truth. Unless there takes place such a progress of faith, truth does not become truth, but becomes an affair separate from life…      (AC 3870). 

A spirit of obedience is most pleasing, for a spirit of obedience is the genuine good of faith and charity (AC 7061).

“To hear,” in the Word, signifies not merely to hear in simplicity, but also to receive in the memory and to be instructed, likewise to receive in the understanding and to believe, and also to receive with obedience and to do… (AC 9311; see also AC 6900, AE 588).

Man does good from obedience, and he also does good from affection. He does good from obedience before he has fought against evil. This is the first state of man, and it may be a state of reformation; and he who is in this state and does not do evils is regenerated in the other life by combats against them or by temptations. To do good from affection takes place only when man has fought against evils; this is the state of man’s regeneration, and this state is the inverse of the former (L Jp 352, AE 695:20). 

Before regeneration man acts from obedience, but after regeneration from affection. These two states are inverse to each other; for in the former state truth rules, but in the latter good rules; or, in the former state man looks downward or backward, but in the latter upward or forward (AC 8505:2, 8234). 

For example, one who does not honor his parents, but from the commandment of the Decalogue learns to honor them: when he first honors them, he does it from the commandment; and as this honor is from the commandment it is not in itself good, because it is not from love, but is either from obedience to the law, or from fear of the law…. At that time the man does not do good, but truth; whereas when the man honors his parents from love, then it is good (AC 3295). 

Obedience alone is a natural, not a spiritual, affection, and is therefore comparatively cold… (AE 695:10).

The spirits around me could not refrain from trying to lead [the children] to think and to speak. Such a desire is innate in spirits. But I often noticed that the little children resisted, not being willing to think or speak in such a way. I have often observed this refusal and resistance attended with a kind of indignation, and when any ability to speak was granted them they merely said that it was not so. I have been instructed that such is the temptation of little children in the other life, to accustom and inaugurate them not only in the resisting of falsity and evil, but also in not allowing themselves to think, speak, and act from others, and thus in not allowing themselves to be led by anyone else than the Lord alone (AC 2294; HH 343).
Questions and Thoughts for Reflection

Obedience is a foundation for spiritual life. How does this relate to “tough love?”

We want our children to like being good. Is this always possible? How can we make it more likely?

Is there an abuse as well as a use of substitution and diversion in discipline?

How can we encourage the as-of-self in obedience?  

We need to understand “resistance” in our children, yet not tolerate too much of it.  How do we find the balance? It might be nice to learn to be patient with it as well.
Reading Number Four: Obedience

Behold, to comply is better than sacrifice, and to obey than the fat of rams (1 Samuel 15:22).

In every man the first state is represented by his state of infancy and childhood until the time of puberty, youth, and early manhood, and this is a state of humility before his parents, of obedience, and also of instruction by teachers and tutors; while the second state is represented in the state of the same person when he becomes his own master and chooser, or freely exercises his own will and understanding, and has control in his own home… (TCR 106). 

One who is in faith and in the life according to it from childhood to youth, but afterwards in adult age recedes from faith and from the life of faith, does not profane, for the reason that the faith of childhood is the faith of the memory, and is the teacher’s faith in the child; while the faith of adult age is the faith of the understanding and thus man’s own faith. This faith man can profane if he recedes from it and lives contrary to it, but not the former…  (AE 1049:3). 

The things that pertain to faith and charity are not received and acknowledged [in infancy and childhood] from any rationality and liberty, that is, in the understanding from the will, but only from what is in the memory and from trust in the teacher; and if the life is in accordance with these it is from blind obedience. When man, however, comes into the exercise of his rationality and liberty, which he does gradually as he grows up into youth and manhood, if he then acknowledges truths and lives in accordance with them and afterwards denies them, he mingles what is holy with what is profane, and from being a man he becomes a monster…. 
If, however, a man is in evil from the time he attains rationality and liberty, that is, becomes his own master, and even in early manhood, and afterwards acknowledges the truths of faith and lives in accordance with them, provided he then remains in them to the end of his life, he does not mingle the two; for the Lord then separates the evils of his former life from the good of his later life. This is done in the case of all who repent… (DP 228:2).
With those who compel themselves to do what is good, there is a willingness within, and thus a freedom, from which and for the sake of which they compel themselves. That is to say, they do so for the sake of obedience to what the Lord has commanded, and for the sake of the salvation of their souls after death, within which, although the man is not aware of it, there is still more interiorly a regard for the Lord’s kingdom, and even for the Lord Himself…                (AC 1937:4).

Good is for the first time made fruitful, and truth is multiplied, when the external man has been reduced to correspondence or obedience… (AC 913). 

He who supposes that the external man can be reduced into correspondence without combats of temptations is mistaken, for temptations are the means of dissipating evils and falsities, as well as of introducing goods and truths, and of reducing the things which are of the external man into obedience so that it may serve the interior or rational man, and through the rational it may serve the internal, that is, may serve the Lord operating through the internal man… (AC 1717:3).

Questions and Thoughts for Reflection

The Writings have little good to say about “blind faith” (see for example LJ 37, 57.) When should we say, “Do what I say because I say so,” and when should we say “Do what the Lord says because the Word says so?”

How can we help obedience lead to self-compulsion in children, particularly when we are not around?

Can you think of the kinds of “temptations” young girls need help in handling? Are they just a matter of obedience?

Can you think of the kinds of “temptations” young boys need help handling? Are they just a matter of obedience?
Reading Number Five: Rewards & Punishments
Therefore all things whatever you wish that that men should do to you, do ye even so to them; for this is the Law and the Prophets (Matthew 7:12).

He who acts from this precept does indeed do what is good to others, but because it is so commanded, thus not from the affection of the heart; and whenever he does it, he begins from himself, and also in doing good he thinks of merit; whereas he who does not act from precept, but from charity, that is, from affection, acts from the heart, and thus from freedom; and whenever he acts, he begins from really willing what is good, thus for the reason that it is delightful to him; and as he has recompense [or compensation] in the delight, he does not think of merit (AC 3463:3; see also 2715:2, 4788:3).

To believe that they will be rewarded if they do what is good is not hurtful to those who are in innocence, as is the case with little children and with the simple; but to confirm themselves in this when they are grown up is hurtful; for a man is initiated into good by looking for a reward, and he is deterred from evil by looking out for a punishment… (AC 9982).

Man of himself is unable to acquire for himself any but natural faith, which is a persuasion that a thing is so because some man of authority has said so; or any but natural charity, which is an endeavor to gain favor with a view to some recompense. In such faith and charity there is what is man’s own, and as yet no life from the Lord. Nevertheless, by means of such faith and charity man prepares himself to be a receptacle of the Lord; and so far as he prepares himself, the Lord enters, and causes his natural faith to become spiritual, likewise his charity, and thus makes both to be alive; and this is done when man goes to the Lord as the God of heaven and earth…. As man prepares himself naturally to receive the Lord, so the Lord enters and makes all that is within man inwardly spiritual, and thus alive… (TCR 359).
Every good that a man does to the neighbor for the sake of the neighbor, or for the sake of truth and good and thus for the reason that it is according to the Word, or for the sake of religion and thus for the sake of God, which is therefore from a spiritual love or affection, is called a good of charity, or a good work. So far as this is derived from the man it is not good, but so far as it is from the Lord through the man it is good. 

The Lord does good to everyone chiefly through others, but yet in such a manner that a man scarcely knows but that it is from himself. He therefore frequently moves the wicked to do good to others, but it is from an affection of the love of self and the world. This good, indeed, is the Lord’s, or from the Lord; but the man is not rewarded for it. But if a man does good not from a merely natural affection, but from a spiritual love or affection, he is rewarded. His reward is the heavenly delight of that love and affection… and this is in proportion as he does not do it from himself, that is, in proportion as he believes that all good is from the Lord, and does not place merit in it (Charity 8). 

Every man receives from the general use the necessary, useful and enjoyable things of life according to the excellence and extent of his service… (D Love XII). 

No one can be kept by the Lord in love to the neighbor unless he is in some love for the public good; and no one can be in that love unless he is in the love of use for the sake of use, or in the love of use from use, thus from the Lord (AE 1226:7).

To do good from obedience is not from freedom, because it is not from affection; in it there is the thought of reward, and consequently afterwards of merit (L Jp 353). 

Charity is an internal affection which consists in a heartfelt desire to do the neighbor good, and in this being the delight of life; and this without any reward (AC 8033, 9174:4).
Questions and Thoughts for Reflection

Do you feel you show and model approval to your children enough, saying thank you, etc.? 

What are the advantages and disadvantages of long term rewards? For example, “If you make your bed every day for six months we will give you a bicycle”?   

How important is it to have the reward “fit” the action?

Have you ever promised a reward and not been able to fulfill it?  How harmful is this?

Reading Number Six: Rewards and Punishments

“I will punish you according to the fruit of your doings,” says Jehovah (Jeremiah 21:14).  

Unless men are kept in bonds by laws, and by rewards suited to their loves—which are honors and gains for those who do good things—and by punishments contrary to their loves—which are the loss of honors, of possessions, and of life for those who do evil—the human race must perish (AC 10791).

Those who do good from obedience do it from fear of punishment, and so likewise they abstain from doing evils; while those who do good from affection do not do it from any fear of punishment… (Charity 210).  

It is a law of Divine order that good should have its recompense—thus heaven—within itself; and it is from this that evil has within itself its punishment, thus hell. The former law is from the Lord, because the Lord wills good to all, but the latter law not so, because the Lord wills evil to no one. Nevertheless this is what happens—not from the Lord, but from the man who is in evil, consequently from evil. Yet this is attributed to the Lord in the sense of the letter of the Word because it so appears. Therefore, because it is an apparent truth, it must not be denied, that is, extinguished; for thus faith in the Word would be extinguished, and this faith is for the simple… (AC 9033:2, 8214).

“Anger” [means] clemency and mercy… because all the punishments of the evil arise from the mercy of the Lord toward the good, lest these should be harmed by the evil. Yet the Lord does not impose the punishments on them, but they do so upon themselves… (AC 6997:6). 

When the evil are being punished, angels are always present who moderate the punishment and alleviate the pains of the sufferers, but cannot take them away. For there is such an equilibrium of all things in the other life that evil punishes itself, and unless it could be taken away by means of punishment, those in whom it exists could not but be kept in some hell to eternity, for they would otherwise infest the societies of the good, and do violence to the order instituted by the Lord… (AC 967). 

Charity is to be exercised toward… an enemy or a bad man by indirect benefits, which are rendered by exhortation, discipline, punishment, and consequent amendment.… Everyone knows that a father who chastises his children when they do wrong loves them, and that, on the other hand, he who does not chastise them for wrong-doing loves their evils, and this cannot be called charity… (TCR 407).

Every punishment in the other life takes place for the sake of a spirit’s amendment, for the nature of the punishments is such as to take away evils… or else induce the ability to do good. Thus all punishments in themselves are vastations, because they devastate evils by inducing the abilities of speaking truth and of doing good… For if evils were only taken away without the gift of the abilities of [doing] good, nothing of man would then remain, for in man there is nothing but evil (SD 1039).  

It is a truth Divine… that no one is ever punished for evil deeds if he acted from a truly good end, the ends [or purposes] being what are regarded, and from them the deeds…           (AC 1936:3).

The falsity of ignorance arises either from one’s having been so instructed from childhood, or from having been diverted by various occupations so that one has not examined whether what professes to be true is really so, or from not having had much ability of judging concerning what is true and what is false… (AC 1295).   

Questions and Thoughts for Reflection

Since evil brings its own punishment, does this confirm that our rules and consequences should be clear and carried out consistently?
How can we as parents gradually lead the child to see that it is the evil that is bringing the punishment and not us? 

When punishing children, some people say, “This hurts me more than it hurts you.” Is this useful? Is it sometimes useful to let children know that it hurts us when they do what is wrong?

Is it necessary, or even important, to appear angry sometimes?

Sometimes when children misbehave we can’t help laughing.  But we need to watch out for subliminal approval of misbehavior. 
Is it useful for a teacher to have someone else present when administering more severe punishments, or for one spouse to have the other present?

What possible differences do you see between public school discipline and that of New Church schools?

How and when should parents become involved with the discipline of children at school?  

We have standards of discipline in our own homes. How do you handle differences between your discipline and values and those of your children’s friends? 
